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FOREWORD

The year 1965 is sacred to the Armenian people, for it marks the
fiftieth anniversary of the martyrdom of over a million and a half
Armenians during World War I. The present volume, therefore, has
been prepared as a monument to their imperishable memory. Under
the title, “Martyrdom and Rebirth,” it presents the historic background
of the deportation and massacre and subsequent regeneration of the
Armenian people. Prepared by competent scholars, this book is a
conscientious presentation of historic facts. Even though concise, it
covers an inexhaustible subject that could fill dozens of volumes.

The history of the Armenian people is a narration of successive
martyrdoms. A progressive race of the Indo-European branch, the
Armenian people espoused Christ's gospel of light, goodness, justice,
and the brotherhood of men, and gave countless martyrs to preserve
its Christian faith, virtually becoming a nation of confessors. The
struggle of the Vardanians, in 451, “for Christ and fatherland,” was
a conclusive proof of that fact. The same martyrdom and witness was
continued also in the succeeding centuries. There exists a significant
parallel between the mass-martyrdom of the World War I and of the
struggle of the Vardanians during the fifth century, even though they
are different in the circumstances surrounding them. The battle of the
Vardanians was a war for the preservation of the faith, of the father-
land and for freedom of worship. The deportation and massacre of
1915 was the martyrdom of unarmed defenseless people of every social
stratum, because of their loyalty to the same faith and fatherland.

This volume has been written with no vengeful motive, but to do
justice to the memory of the martyrs, and to record the facts for
posterity.

Enemies of the Armenian people sought to destroy a nation which,
nevertheless, survived the awful carnage, thanks to its deep-rooted
Christian faith and tenacious will to live. As the mythical phenix, it
rose from its ashes—witness the regeneration of noteworthy progress
of our native land during the past decades in the domain of science and
culture, and the similar display of vitality and progress on the part of
the more than a million Armenians in the dispersion.

Our martyrs bravely walked through the shadows of the valley of
death for their Church and nation; they sacrificed themselves for their



descendants; through their death the nation survived. Honor to their
cherished memory.

Before concluding our words, we wish to express our grateful
appreciation, for a most appropriate preface, to Dr. G. P. Gooch, O.M.,
the venerable dean of British historians, whose deep concern for the
fate of the Armenian people was first inspired by the late Lord
James Bryce.

A word of appreciation is due also to the group of scholars who
worked with great devotion in order to present to us as complete a
picture of contemporary Armenian history as might be condensed
within the confines of this book.

SION ARCHBISHOP



PREFACE

I welcome this opportunity of expressing my life long interest in
the Armenian race, my deep sympathy with its sufferings, and its
courage in facing its problems.

I first became aware of this historic community when Sultan
Abdul Hamid massacred thousands of his Armenian subjects in the
streets of Constantinople.

This little volume appears fifty years after the still more terrible
atrocities of 1915 which rank with Hitler's extermination campaign
against the Jews among the most sensational of historic crimes. The
Armenians were already a civilized community before Europe had
begun to learn the lessons of civilization from the Jews, the Greeks
and the Romans, and when Christianity dawned on the world they
formed an independent Church which they have maintained ever
since. The history of the last 2000 years has been a record of mis-
government by many masters. This depressing narrative has been sum-
marized in an instructive contribution by Dr. Sarkissian who also pro-
vides a detailed reconstruction of the great massacres of 1915. These
chapters no less than the other contributions to this symposium should
be widely read by Armenians in many lands and also by students of
history. Believing as I do in the fundamental unity of the human family
there is no section which does not concern the rest of us. As an old
Gladstonian Liberal I value the contribution of little states to the
treasure house of civilization. Nature loves variety, and so do I. Lord
Acton in one of his celebrated aphorisms declared that the best test of
the merits of a regime was the provision that it makes for minorities.
During my long life and above all since the shattering experiences of
two world wars there is, I think, a greater disposition on the part of the
major states to live and let live. Armenians have already given us much
which is of value, and I feel no doubt that they have more to give us.
It is not only my fervent wish but my confident expectation that their
troubles are now over. Dr. Sarkissian and his colleagues are to be
warmly congratulated on recalling the attention of readers throughout
the world to the race of which they are distinguished ornaments.

23 March 1965
G. P. Gooch
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I
HISTORICAL BACKGROUND TO 1915

A Sketch of Early Armenian History

+

Throughout their 2,500 year long turbulent history, the Armenian
people steadfastly clung to their ancestral home on the lofty Armenian
plateau and struggled almost continuously to maintain their national
independence. Following the comingling of Indo-European and Urar-
tian elements late in the second millenium, Armenians emerged at
about 600 B.C. as an ethnic group, whose kings were vassals of the
rulers of ancient Persia. Centuries later when the Persian empire was
broken up by Alexander the Great, most of Armenia became part of
Alexander’s empire, and so remained under the suzerainty of his heirs
for more than one hundred years. Then, early in the second century
(B.C.) Armenians asserted their freedom and attained their national
independence under their own redoubtable and resourceful king
Artashes. That event of the years 190-189 marked the birth of the first
Armenian state as a sovereign entity under an able and energetic king.
This kingdom attained the height of its greatness and glory under
Tigranes the Great during the first half of the first century, B.C. (94-
56). The empire of Tigranes was later humbled in the course of its
encounter with Rome and compelled to give up its extensive conquests.
Thenceforth, for more than four centuries, the Arsacid kings of
Armenia had to contend with the rivalries between Rome and Persia,
who finally partitioned the country in 387 A.D. Nevertheless the
Arsacid kings continued to rule under the suzerainty of Persia until
428 A.D., after which the country was governed by Marzpans
(governors-general) until the invasion and conquest of the Arabs, in
the seventh century.
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Christianity in Armenia

Before the partition of Armenia an event of supreme significance
had taken place there, one that was to play a decisive and crucial part
in the history of the Armenian people. In the year 301 (even earlier,
according to some historians) King Tirdat of Armenia had proclaimed
Christianity as the national religion, thereby making Armenia the first
state to embrace the new faith. This revolutionary change from pagan-
ism to Christianity, was viewed with disapproval by Armenia’s
mighty Persian neighbor, for the Persians were quite eager to see the
Armenians embrace the Zoroastrian religion. Naturally and inevitably
this led to the deterioration of their relations. But the Armenians clung
to their new faith even at the risk of national safety.

Despite unfavorable political circumstances the fifth century wit-
nessed the Golden Age of Armenian literature. The Armenian alphabet
came into existence through the efforts of Mesrop Mashtots and within
an astonishingly short time the Bible was translated into Armenian. It
proved to be one of the best versions in existence. The chief translator
was Sahak, the Catholicos of the Armenian Church, at Etchmiadzin.
Original works of history, theology and religious poetry which were
written at that period, constitute one of the high points of Armenian
literature. Vardan Mamikonian, reputed to be the first boy to learn
the new ABC grew up to be the commander in a battle against the
Persians at Avarair in 451. At issue was the right of the Armenian
people to profess openly the Christian faith. Vardan and many of his
comrades were martyred. The struggle was nevertheless continued in
the form of guerrilla warfare until the Persian King Balash was obliged
to grant Armenians complete religious freedom in the early eighties of
the century. The Sassanid kings of Persia, fanatical as they were in
matters of religion, were thus compelled to admit the failure of their
forcible attempt to convert the Armenian people to a religion that
had no attraction for them.

Armenians under the Arabs

Toward the middle of the 630’s the Arabian peninsula was in tur-
moil. The followers of Mohammed were on a rampage of conquest. In
the years 638-639 Arab hordes advanced to the borders of Armenia,
and in a few years overran the whole country. Henceforth the Arme-
nians were fated to live and suffer under a succession of cruel Mo-
hammedan conquerors. However, from the late 9th century to the early
11th, Arab rule in Armenia showed signs of weakening, enabling the
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Armenians to attain complete autonomy in certain parts of the country.
Bagratid Armenian princes of exceptional ability were thus able to
establish their dynastic rule, with a resplendent capital at Ani.

Now a situation of relative peace allowed the Armenians to show
forth their creative diligence in works of enduring cultural significance.
A book (recently translated into French) of unusual depth and breath-
taking style by Gregory of Narek, dealing with man’s despair and ful-
fillment in God is the pearl of the literatue of that period. It was during
the reign of the Armenian king Abas (928-953) Armenians enjoyed a
good measure of freedom. Abas’ successor Ashot the Merciful was
crowned in Ani, which was one of the most beautiful cities of the
Middle Ages with a magnificent cathedral and many churches, some of
them constructed on the walls surrounding the city, for the use of
watchmen. Ashot and his Queen founded several monasteries of which
Sanahin and Haghbat became celebrated centers of learning. An archi-
tect, Tirdat was famous throughout the Byzantine empire. He designed
the cathedral under Sembat IT (977-990) whose reign marked the
apogee of the renaissance of this period.

The Cilician Kingdom

Late in the 11th century a daring band of Armenians success-
fully staked a part of south-western Anatolia as their new homeland.
However, the scions and the sceptre of Mohammed, like ubiquitous
ghosts, ceaselessly haunted them in their new abode in the mountain
fastnesses of the Taurus and on the plains of Cilicia. The Mamelukes
of Egypt eventually overwhelmed Little Armenia in Cilicia late in the
fourteenth century, putting an end to its independent existence, and
carrying off its king as a prize prisoner of war. Nevertheless another
peak of achievement sometimes referred to as the Silver Age of
Armenian culture blossomed for the duration of this kingdom outside
the historic Armenian frontiers. Saint Nersess the Graceful (41173)
is the leading religious figure of this period, while Leo II stands out as
a very competent political ruler. Nersess was, to use an adjective that
has come into favour today, one of the most ecumenical-minded clergy-
men in the history of the church. To this quality must be added his
erudition as a theologian and his exceptional poetic gifts. His epistles
are as relevant today as when he issued them from his castle at
Rhomkla. Owing to the intellectual atmosphere which was thus created
by Nersess, the Kingdom of Cilicia became under Leo II (who as-
cended the throne in 1187) an area of feverish intellectual and com-
mercial activity.
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Back in Armenia proper, for more than a century (beginning about
the year 1240) the Armenian people lived under the rule of the then
all-powerful non-Moslem Mongol warlords, who had displaced the
Seljuk Turks as the sole masters of the Armenian tableland. But, ex-
cepting such brief interludes of non-Moslem rule, including the inter-
mittent subjection of certain parts of the country to Byzantine em-
perors, for some twelve centuries Armenians were surrounded in their
homeland by Mohammedan people and were with few exceptions sub-
jected to their arbitrary and usually oppressive rule.

Ottoman Turks in Armenia

Meanwhile Ottoman Turks had secured a firm foothold in western
Anatolia at the beginning of the fourteenth century. Even though they
had expanded their newly founded empire in all directions, for nearly
two hundred years they had not attacked or annexed any territory in
the Armenian tableland. After the conquest of most Byzantine prov-
inces and the capture of Constantinople, Ottoman Turks proceeded to
consolidate their conquests both in Europe and Asia. Their slow
eastward expansion into eastern Asia Minor did not at first threaten or
endanger Persia’s firm hold over Armenia. Until the first decade of
the fifteenth century it looked as though the Ottoman Turks were de-
liberately avoiding a head-on collision with Persia for the possession of
this strategic area. This important land bridge, or “the open doorway
between the East and the West,” for which many world conquerors and
warlords had waged wars for centuries, could not at first induce
Ottoman sultans to resort to aggressive action. But the accession to the
Ottoman throne of a new sultan in 1512 in the person of Selim I
(known as Selim the Grim) ushered in a new era for the people living
there, and which eventually proved to be tragic for the Armenian
people.

In less than two years after his accession Sultan Selim was at war
with Persia. At the head of his huge army of 140,000 troops he crossed
into Persia in the summer of 1514, and in August he was almost within
sight of Persia’s capital city of Tabriz. In a pitched battle on August
16th he temporarily eliminated Persia as a dangerous rival for the
possession of Armenia. In that decisive battle, fought between two rival
Moslem powers of differing sects on the plains of Chalderan, the fate
of the Armenian people scemed settled. As the tragedy unfolded during
the successive centuries, climaxing in the total uprooting of the people
in their Turkish Armenian homeland four centuries later, it seems that
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the real losers in that ferocious battle were not the defeated Persians
but the Armenians behind the Ottoman fighting lines.

Ottoman Rule and Policy in Armenia

Thus as the result of a single decisive battle most of Armenia be-
came part of the Ottoman Empire, and with it Ottoman rule extended
over a very large segment of the Armenian people, still holding fast to
their ancestral homes. Up to then in many parts of Anatolia, in Con-
stantinople itself, in the Balkans, and even in the Crimea, Armenians
had become subjects of Ottoman sultans, and had known what it meant
to be ruled by the stern and unrelaxing regimes of Ottoman overlords.
But the initial direct contact of the Armenian people with Ottoman
Turks in their homeland began in the year 1514, and from that fateful
year on until the first World War the preponderant majority lived,
worked, and suffered under the yoke of Ottoman sultans. This was true
even when the Turks lost part of their territorial possessions in Arme-
nia, and with them a considerable percentage of the total number of
their Armenian subjects, to Persia late in the sixteenth century, and to
Czarist Russia in the nineteenth century.

From the very inception of their domination over Armenia, the
sultans brought about certain administrative changes which eventually
rendered precarious the safety and security of the new subjects of the
Ottoman realm. Soon after his crushing victory over the Persians,
Sultan Selim appointed a native Kurd of Bitlis, Idris Hakim by name
(better known as Idris the Historian), governor of the country and
gave him a free hand to reorganize the government there. One of the
first moves of Idris was the transfer of large bodies of Kurds from their
strongholds in the south and in the east to Armenia, offering them free
land. This move is best summarized by an authority as follows:

After the defeat of the Persians in the plain of Chalderan in

1514 it became necessary to arrive at a permanent settlement of

the Kurdish provinces; and it formed part of the plan pursued by

Edrisi, . . . to remove a portion of this turbulent people from the

country of their home and to settle them along the new frontier of

Turkey in the districts bordering upon Persia and Georgia. . . .

It is said that they were granted a perpetual immunity from taxa-

tion on the condition that they would act as permanent militia.’
This shift of habitat did not affect the Kurds’ nomadic way of life; nor
did it alter their tribal organization. Idris compelled some Kurds to

‘Lynch, H. F. B., Armenia, vol. 11, p. 421.
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adapt themselves to a relatively settled life on lands which were given
them, hoping that other Kurds would follow suit on their own initiative.
But the Kurds acted otherwise, and except under compulsion, refused
to give up their nomadic mode of life. The end result was even then in
sight; the number of Kurds, whether nomadic or sedentary, was on the
increase in the historic home of the Armenian people. Thus a startling
and ominous change in the ethnic composition and demography of the
population of the country was under way at the instigation of the
government. Prior to the coming of the Ottoman Turks as overlords of
the country the Armenians had constituted a clear majority, perhaps
even a substantial majority of the total population there, for which
reason the area was known as “Armenia.” After it became part of the
Ottoman Empire we sometimes find *“Kurdistan” substituted for
“Armenia,” and at other times the two names combined as “Kurdistan-
Armenia.” The substitution was supposed to have been made for ad-
ministrative and fiscal purposes, but before long other administrative
changes gave clear indication that the change was inspired by definite,
overriding motives.

In the course of the preceding centuries migrant tribal hordes which
invaded the country did not establish permanent settlements. The
Turkoman tribes, and especially the Mongols and the followers of
Tamerlane, preferred to roam and ravage new lands. They either
drifted back into the Azerbaijani area and the steppe country to the
east, or moved on to other parts of Asia Minor in the west and south.

The changes brought about by Sultan Selim had the prime object of
increasing the number of Kurds in Armenia, and to use them as agents
of oppression. This was effected in the following manner: Idris di-
vided the country into numerous administrative units (known in
Turkish as Sanjaks), and appointed a number of Kurdish chieftains as
governors of these Sanjaks, thereby increasing Kurdish power and
authority. These Kurdish chieftains naturally considered themselves
privileged characters, quite above the law, empowered to deal with the
Armenians much as they pleased. Even when the Armenians far out-
numbered the Kurds, the latter still felt and acted as the unchallenged
overlords of the Armenian peasantry. As Moslem co-religionists, they
expected favorable treatment from Turkish authorities.

Nor were the Kurds disappointed in their expectation, for even in
those early days the Turks treated them with unusual leniency in sharp
contrast to the stern treatment accorded to Armenians. This is brought
out rather strikingly in a recent work by two distinguished authorities.
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“The Ottoman policy was,” they stated, “to people the vacant lands in
Armenia with Kurds; to divide the whole area up into small sanjaks;
and to place those that were easily accessible under the control of
officials appointed by the Porte, leaving the rest in that of local chief-
tains. This was to favour the Kurds, who had aided Selim against
Ismail (the Persian Shah), because the latter had sought to control
their depredations. Although the Ottoman conquest restored some
tranquility to the region, it was in the long run deleterious to the
Armenians, since it added to their disabilities as Dimmis (tolerated
infidels) a dominance by their mortal enemies, the Kurds.” In sum,
this meant abandoning the unarmed Armenians to the mercy of fully-
armed wild Kurds.

Discrimination, Disabilities and Taxes

In addition to this deliberate policy of favoring the Kurds against
the Armenians and encouraging other migrant tribes to settle in
Armenia, the Ottoman authorities had subjected the Armenians to
severe disabilities and discriminations, and had imposed on them
special taxes. That is to say, the Armenians were penalized because of
their religion, as were all non-Moslem peoples whose lands were con-
quered by the Turks and who had thus become Ottoman subjects.
Some of these disabilities and discriminations were degrading and
demoralizing, intending to reduce non-Moslems to a lowly and sub-
servient status.

The Moslem sacred law provided that, through wars and conquests,
when non-Moslem “People of the Book™ (in the present instance the
Armenians, Greeks and Jews constituted the “People of the Book™
under the Ottoman Turks) become subjects of Moslem rulers, such
people “shall be permitted under special conditions to practice their
religions as before.” These people were then known by the Arabic
word Dimmis, that is, tolerated infidels. The special conditions under
which these “tolerated infidels” could enjoy a degree of safety and
freedom to worship as before, were spelled out, in spirit at least, in the
form of a “contract” (which should rather be called a decree) between
the Moslem ruler and his non-Moslem subjects. The principal terms
of this “contract” are given in the following quotation:

By the terms of this contract with the Dimmis, the Moslem ruler
guarantees their lives, their liberties, and to some extent their
property, and allows them to practice their religion. The Dimmis
in return undertake to pay the special poll-tax, called Cizya, and

iGibb, H. A. R. and Harold Bowen, Islamic Society and the West, vol. 1, Part ii, p. 227.
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the land-tax called Harac, and agree to suffer certain restrictions
that mark them out as a caste inferior to that of their Moslem
fellow subjects. These restrictions are of various kinds. In the first
place Dimmis are at a disadvantage legally in comparison with
Moslems: for instance, their evidence is not accepted against that
of a Moslem in a Kadi's court; the Moslem murderer of a Dimmi
does not suffer the death penalty; a Dimmi man may not marry a
Moslem woman, whereas a Moslem man may marry a Dimmi
woman. In the second place, Dimmis are obliged to wear distinc-
tive clothes so that they may not be confused with true believers,
and are forbidden to ride horses or to carry arms. Finally, though
their churches may be, and in practice have frequently been, con-
verted into mosques, they are not to build new ones. The most
they may do is to repair those that have fallen into decay.’

These were the terms and conditions under which a non-Moslem
was allowed to live. The only way out of this predicament was to em-
brace the Moslem religion. Nevertheless, non-Moslems with few ex-
ceptions chose to live as “tolerated infidels,” and to fulfill their part of
the “contract” by putting up with all disabilities and discriminations
and extra taxes. The only circumstance that saved them from dehuman-
ization was the conviction of being culturally superior to their op-
pressors and their deep-rooted Christian optimism.

The Armenian Patriarchate

Decades before the Armenians in Armenia proper were brought
under Ottoman rule, their kin in and around Constantinople had
already become “tolerated infidels” under Ottoman sultans. A few
years after his capture of the city, Mohammed II created the office of
the Armenian Patriarchate in 1461, thus setting up a convenient and
useful machinery for the administration of Armenian communal affairs.
The first incumbent of the office, reportedly an old acquaintance of the
Sultan, was duly vested with certain privileges and prerogatives which
were already granted to the Greek Patriarch in 1453. These privileges
and prerogatives included many matters related to the personal life of
the members of Armenian communities, such as marriage, baptism,
burial, inheritance, the maintenance of schools, and other charitable
institutions, and the right to levy taxes for the maintenance of these
institutions.

There has been so much confusion and misunderstanding about the
nature and extent of these privileges and prerogatives that it seems

1Gibb and Bowen, op. cit., p. 208.
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necessary to make an attempt to clarify certain important points. These
privileges and prerogatives were not to be construed as rights; “toler-
ated infidels” living under Ottoman sultans had no rights as such.
These were never meant to be any more than they actually were:
grants, or gracious concessions made by the sultans, subject to with-
drawal at any time. Moreover, these grants did not in any sense endow
the Armenians (and for that matter other “tolerated infidels™) with any
power or authority which they did not already possess as rights before
the capture of Constantinople by the Turks. While the sultans appeared
gracious and generous in making these grants, actually these did no
more than confirm what had been the practice in Constantinople for
more than 900 years, since the days of Justinian the Great in the sixth
century. Nevertheless, the compliance of Mohammed II with the
Moslem law with regard to the “People of the Book” proved quite
expedient for his purposes. The supposition that the Sultan made these
grants and concessions out of humanitarian considerations, and that
he was motivated by a spirit of religious toleration in endowing his
non-Moslem subjects with privileges and rights, is a legend of relatively
recent origin. To an outside observer it might appear that Christian
communities did enjoy extensive privileges and rights under Ottoman
sultans, but the appearance is deceptive and misleading. This is stated
with unmistakable clarity by an outstanding authority;

The Catholics in Ireland and Protestants in Austria might envy
him [Sultan’s Christian subject] his priliveges [to exercise] his
religion, to educate himself as he pleased, to accumulate wealth.
. .. Yet he remained essentially a slave, liable at any moment, by
some caprice of greed or suspicion on the part of his master to be
hurled from wealth and power into penury or death.!

There should be no more confusion, or misunderstanding of this much-
disputed matter after this eloquent statement by an eminent historian.

1Cambridge Modern History, vol. X, pp. 170-171.

The writer was mournfully and unforgettably impressed by this idea of master-
slave relationship existing between the Sultan and his non-Moslem subjects. During
1915-1919 while serving in a Turkish household, he was reminded of it quite fre-
quently by his Turkish captor as follows: in the course of war and conquest the
Sultan overran Armenia and took its inhabitants into captivity as war booty. He had
the choice of either putting them to death, and had the Armenians understand that they
were no more than slaves, to be disposed of at any time and in any manner he chose,
upon the slightest suspiction of disservice or disloyalty on the part of the Armenians.
In 1915 they were suspected of both, and had to suffer accordingly. That was his
understanding as he imparted it to his “slave.”
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The Armenians, Kurds and the Ottoman Authorities

It is clear that the terms and conditions of the aforementioned
“contract” between the Ottoman Sultan and his “tolerated infidel”
Armenian subjects place the relationship between them in a different
light. Before the country became part of the Ottoman Empire, when
the Armenians suffered at the hands of the Kurds and Turkoman tribal
chieftains, they could defend themselves with all the means at their
disposal, at times successfully. They had the right to self-defense against
the Kurds and other unruly elements in the country and exercised this
right as best they could. But commencing with the year 1515, the con-
ditions imposed by the Ottoman sultans denied them the right to self-
defense. Armenians, thus stripped of all means of self-defense were
surrounded by armed, aggressive, and greedy neighbors. The upshot
of it all was that in their own homeland they had become easy prey to
Kurdish depredations and Turkish official mendacity.

In addition to the discriminatory imposition already listed, often
under “sumptuary laws,” such as the wearing of distinctive clothes
and the prohibition to ride horses, there were others which not only
made them second-class subjects, but simply reduced them to sub-class
human beings. That is why the sultan’s Christian subjects were known
as Rayahs, meaning flock or sheep, or herd. And the Armenian
peasantry not only suffered as Rayahs but had to put up also with
numerous extra impositions, in addition to the special land-tax, the
Cizya (or the poll-tax), the military exemption (or service tax), the
Kishlak or the winter-quarterage tax, the hospitality tax, and some
other taxes.

Of these the most obnoxious were the last two, Kishlak, and the
hospitality tax. The former was exacted by the Kurds as their right to
free winter quarters in Armenian villages. For this “right” Kurds were
obliged to pay a sum of money to the ranking Turkish government
official. It was little wonder that the government did not disturb the
Kurds when the latter pillaged and plundered Armenian homes, robbed
and even murdered them. This gratuitous winter-quarterage required
of the Armenians was considered by the British consul at Erzerum in
the 1830’s as “the heaviest imposition of the whole.” Hardly less ob-
noxious was the hospitality tax, which meant that the Armenian vil-
lagers were required to provide free lodging and food for a specified
number of days annually to government officials, and to all those who
passed as such.

How the Armenians managed to survive such oppression for so
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many centuries is a matter of amazement. Their survival until their
total uprooting from their homeland early in World War I, testifies to
their vitality, resourcefulness, and robust individuality and extraordi-
nary tenacity. They were determined to keep their ancestral homes and
their Christian faith.

Placed in such a dilemma, it is not at all surprising that on the
surface at times they may have appeared to have lost much of the valor,
the spirit of resistance and rebellion and love of freedom they once
possessed. It is therefore little wonder that some travellers who saw
them in their homeland in the course of the last century found them
wanting in “courage” and “independence” of mind. When based on
long and close contact with the Armenians in the various parts of
Turkey, however, the comments were encouraging. “They are charged,”
wrote an illustrious British antiquarian in the 1890's “by the voice of
almost every traveller, with timidity and even with cowardice; but for
centuries they had the choice offered them between submission or
death. If the Armenians subject to Turkey tend towards a timid and
submissive type, the contrast of the free Armenians [elsewhere] proves
that the timidity is the result of the long repression and the ‘reign of
terror.” ”

It is undoubtedly true that the Armenians were law abiding sub-
jects. Perhaps that is the principal reason why they were considered
among the most faithful subjects of the Ottoman sultans, and for cen-
turies the Armenian community remained the faithful community
(sadik millet, as the community was known to the Turks.) Throughout
much of the nineteenth century, “when excitement reigned in all parts
of the Turkish Empire, the history of the Armenians remained singu-
larly uneventful.” When the rebellious Serbs, Greeks, and Bulgarians
in Europe, the Egyptians staged revolts—and some of these rebels
eventually succeeded in casting off the Ottoman yoke—, the Armenians
could not bestir themselves. After mid-nineteenth century, however, it
seemed clear that under the appearance of abject submission, the spirit
of valor and gallantry, of rebellion and revolt, was not dead; the latent
spark was not extinguished. The forces that were at work in the Balkans
among the other oppressed subjects of the Ottoman regime also began
to work among the Armenian people. They were aroused from
centuries-old paralyzing lethargy to realize that the age of freedom
was on the horizon if they would only work and fight for it. With the
encouragement and aid of fellow-Christians in Europe, they might
attain the goal.
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Among the forces instrumental in rousing the Armenian people
from their apathy, there may be singled out as of special importance
the work of American missionaries in Armenian communities in the
Ottoman Empire, the role of the growing number of educated and
European-oriented Armenians in Armenian community life, and lastly,
the fast awakening public sentiment and widespread sympathy in
Europe and America for the suffering Armenians.

American missionaries had been at work in Armenian communities
in Turkey since early nineteenth century. Their ever-expanding activity
had extended from coastal towns and commercial centers to many
parts of the interior, and to the towns in the Armenian provinces, where
their endeavors were better appreciated and proved most rewarding.
There they founded educational institutions, and the Armenians were
the first to take full advantage of the wonderful facilities and oppor-
tunities offered in these institutions. The education these institutions
provided had a startling effect in bringing about a change in their out-
look on life. Gradually these missionary schools instilled in the Arme-
nian youth a yearning for security, a sense of justice, and an unquench-
able desire for freedom. Thus the American missionaries in Turkey,
quite unwittingly acted as midwife in the birth of Armenian national-
ism, in the recrudescence of national spirit among the Armenian
people.

Closely paralleling this development was the increase of Armenian
communal leaders who were educated in European schools. Nearly all
of these were imbued with European liberal (even some radical) ideals,
and they seemed determined to guide the destiny of the Armenian
people in Turkey along decidedly liberal lines. In the 1850’s these
leaders were preoccupied with the task of exploring and devising ways
which would, in some measure, improve and ameliorate the lot of
their compatriots in the Ottoman Empire, particularly the sad lot of
those living in the Armenian hinterland. Their efforts culminated in a
charter which was proposed in 1862, and approved by the Ottoman
authorities in the following year. In that charter some privileges were
confirmed, and Armenians were allowed to a form of internal “admis-
trative-legislative” council at Constantinople under the Armenian
Patriarch. But this instrument, which is known as a Constitution lacked
the power to bring about any improvement in the conditions under
which the people lived in the Armenian provinces. The Armenian
leaders then advocated specific administrative, judicial and fiscal re-
forms for the provinces, confident that such reforms, if introduced and
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implemented in good faith, would improve the existing conditions. In
the 1870’s, during the crisis of the Eastern Question, and while the
Russo-Turkish War of 1877-8 was raging, this reform movement not
only gathered momentum among the Armenians, but its reverberations
were echoed and re-echoed in the European press, and in a number of
official European circles. Persistent clamor for reforms on the part of
Armenians and supported by sympathizing Europeans, raised the issue
to the level of international diplomacy. Thus was born officially “the
Armenian Question,” the question of sorely needed reforms in the
Armenian provinces of Turkey.

Reform Proposals and Promises

The two treaties signed at the conclusion of the Russo-Turkish War
of 1877-8 (the San Stefano Treaty of March, and the Treaty of Berlin,
of July, 1878) embodied certain reforms for the Armenian provinces.
Specifically, in the Treaty of Berlin (which had suspended the earlier
treaty) the Ottoman government pledged to realize, without further
delay, the ameliorations and the reforms demanded by local require-
ments in the provinces inhabitated by the Armenians, and to guarantee
their security against the Kurds and Circassians. By this same treaty the
sultan’s government also undertook to render periodic “account of the
measures taken with this intent to the Powers” under whose supervision
these reform measures were to be put into force. Here we have, for the
first time, the Turkish government's official admission of the need for
reforms in these provinces, the sultan's pledge to introduce these re-
forms under the supervision of certain European governments, and also
his promise to report periodically to the principal signatories of the
treaty on the progress of these reform measures. This is how the quest-
tion of Armenian reforms became an international issue between cer-
tain interested European governments, and the government of Turkey.
These reform proposals (some of which will be dealt with later) were
formulated, proposed, and pressed upon the sultan by the Powers, and
the sultan, while pledging to introduce them, was allowed to delay and
postpone, and eventually to evade their implementation through vari-
ous pretexts.

Meanwhile the British government, after successfully supplanting
the Russian government as the ardent proponent of reforms, tried to
have these stipulated “ameliorations and the reforms demanded of
local requirements” put into force under the supervision of its own con-
sular agents. For more than two years (1879-1881) these carefully
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selected agents, under the exceptionally able leadership of a distin-
guished military administrator (General Sir Charles Wilson) tried to
make some sense out of the hopeless chaos. They found conditions in
these provinces far worse than they had been led to believe. Under
arbitrary, corrupt and inefficient government all subjects suffered, but
the Armenians suffered most because they were always singled out by
roving and robbing Kurds as their ready prey, and also because of the
disabilities and discriminations under which they lived. All the efforts
put forth by Britain's consular agents did not and could not bring about
any change in the conditions in these provinces, and the unhappy lot of
the Armenians remained unaltered. These agents struggled on in a
growing flood of difficulties mostly raised by the Turkish authorities,
with whom they were in constant conflict. It was their specific assign-
ment to report all oppressions and corruptions brought to their notice,
and “to intercede in favor of innocent victims.” All that proved not
only an impossible but a truly thankless task, and in view of the im-
possibility of their doing any good there, they were recalled early in
1881. While late in 1880 Salisbury unequivocally could declare that
“Britain will spare no diplomatic exertion to obtain good government
for the population of Asiatic Turkey,” even the idea of “good govern-
ment” was fast vanishing from Asiatic Turkey. Thus the British govern-
ment’s first serious and in all appearances honest attempt at reforms in
these provinces came to an end in total and abysmal failure, mostly be-
cause of the unwillingness of the Turkish government to introduce
such reforms.

With the withdrawal of British consular agents, the British as well
as the governments of other principal European powers tacitly admitted
the difficulty, if not the impossibility of introducing effective adminis-
trative, judcial and fiscal reforms in Asiatic Turkey, especially in the
Armenian provinces of Turkey. The detailed and graphic reports and
studies prepared on the spot by these agents, and duly published in
the voluminous official “Blue Books” convinced these governments that
the task was too big and too important to be left to any one government.
But failure of these governments to unite on this issue, in order to
impress the sultan with their resolve, meant the abandonment of the
helpless Armenians to their sad fate—one that is faithfully reported, in
all its heartrending and despairing details in the published British
“Blue Books.” This was the only serious and sustained attempt at re-
forms in these provinces. The reform project of 1895, more or less
forced upon a stubborn sultan, was bogged down by the patent dis-
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agreements among the European powers. And the last ill-fated reform
project of 1914, providing for two European inspectors-general named
by the Powers and ultimately responsible to them, was under way in its
initial stages, when it was called off by the infuriated Turks (infuriated
at the Armenians for inviting European reformers, and equally angry
with European governments for interfering in their internal affairs) at
the start of the war in 1914.

Stirrings, Activists and Reforms

“Some races seem doomed to failure as corporate bodies;” wrote
a veteran British diplomat at the turn of the century, “they cannot suc-
ceed in forming national political organizations strong enough to hold
their own against the adverse circumstances by which they are sur-
rounded. A familiar example of this is afforded by the Poles, . . . The
Armenians are another example of political failure, . . . a section of the
Armenians, who are chiefly agriculturists still dwell in Armenia, little
affected by external influences. Unfortunately, however, they do not
constitute the whole or even the majority of the inhabitants of the dis-
tricts comprised under that vague name. And this circumstance is the
chief cause of their troubles.” These severe remarks were written
prior to 1918. Though too sweeping and categorical, they have some
elements of truth in them. In part they are factual: for a long time the
Armenians have found it impossible to form a political organization
strong enough to hold their own against the adverse circumstances sur-
rounding them because of the Ottoman government’s sinister policy
which saw to it that Armenians did not constitute the majority of the
inhabitants in the very areas designated as “Armenian provinces.™

These two hard facts, the first geographic, over which they could
have had no control, and the second governmental policy, which they
could not effectively combat, made their state a most difficult one. It
was different from those of other Christian subjects of the Ottoman
Turks in the Balkans, who, with the aid of certain European govern-
ments, had succeeded in reconstituting their own states. The Armenians
were not so fortunate. Deep in the Sultan’s Asiatic dominions they were
a minority, surrounded by Moslems, and their interests could not co-
incide with those of European powers. This made their cause a class
by itself, “one of the most difficult in the entire range of Near Eastern
problems.” “War and conquest had failed to destroy them,” wrote a

1Eliot, Sir Charles (Odysseus), Turkey in Europe, 1908, ed., pp. 382-3.
#Ibid, pp. 283-3.
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conscientious student of the subject, “for with a surprising toughness
of racial fiber they had lived on under all of the various empires that the
history of the region had witnessed. . . . Despite some intermixture with
the Turks and other surrounding peoples the main racial stem remained
remarkably pure. They had subbornly refused to be converted or to be
absorbed but had ever maintained the ideal of a united Christian
Armenian people, free to live their own lives after their wishes in their
upland homes.”* But the realization of hope, however fervently and
devoutly wished for, was difficult, if not impossible to achieve. “It was
not,” added the same writer, “an easy problem to solve. From whatever
angle it be approached, the difficulties in any solution were great, the
possibilities of success slight.™

Educated and enlightened Armenian leaders, at least many of them,
were fully aware of these difficulties, and of the slight possibilities for
the solution of the problem, but they could scarecely foresee the rising
flood of other difficulties. One must ruefully admit, after so many years,
that in their almost unbelievable naivité, they refused to believe that
Christian Europe would not come to their aid, if on their part they
made the requisite effort to better their own lot, attracted the attention
of European governments and enlisted their sympathy. This was the
dominant thought among many influential and vocal leaders. It meant
teaching and educating the Armenians, especially of the provinces,
reminding them of the glory that was part of their history. They were to
be taught to reassert their lost rights and rendered capable to fight for
them.

Since the late 1870’s a good network of public-parochial school
system had been set up throughout the Armenian provinces in Turkey.
In the course of a few years every Armenian community, even in small
settlements, was provided with schools. In many cases philanthropic
and educational organizations subsidized certain number of teachers
in these schools and in a few instances certain organizations assumed
the total expense of such schools. As Armenian communities in coastal
commercial centers prospered they were generous to the needs of their
less fortunate kinsmen in the interior. The people in the interior also
were doing a little better financially. Despite all the exactions of gov-
ernment officials and the depredations and devastations committed by
the Kurds, through industry and ingenuity, hard work and native
shrewdness, as farmers and traders, as artisans and laborers, they suc-
ceeded in bettering their economic status. Yet everything the Arme-

Tyler, M. W. The European Powers and the Near East. 1908, pp. 283-3,
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nians did along these lines seem to work against them; every move they
made seemed to affect their lot adversely. The fact that, because of their
industry, they were on the whole more prosperous than their Kurdish
and Turkish neighbors, militated against them, making them an object
of envy to the less industrious Turks and offering additional inducement
to the lawless Kurds to robe them. Nor did their advancement in the
sphere of education and schooling endear them to their non-Christian
neighbors. The remarkable spread of literacy among the Armenians
within a few years, seemed to erect barriers between themselves and
their unschooled neighbors. Taking such progressive steps made
them suspect, because the authorities, despite the heavy censure of all
textbooks, were fearful of the introduction of European idea and learn-
ing into Armenian schools.

But Armenian leaders seemed firmly resolved to move along on the
highway of progress, and they meant to carry the mass-mind with them.
They would do this through hard, conscientious, and persistent work,
performed voluntarily and through organizations. The first and the real
pioneer among these was the Armenakan organization. It was founded
in 1885 with its very active headquarters in Van, in the heart of
Armenia. The eventual aim of its founders was the gradual attainment
of some degree of autonomy for the Armenian provinces in Turkey.
And the most effective means for attaining this goal was through
education: only by education would people recognize their mutual in-
terests and learn the value of unity, and of the nobility of spirit in work-
ing for the common good. Though many Armenakan leaders were
hounded and persecuted by the authorities as revolutionists, and though
some among them indiscreetly vaunted their revolutionary ideas, they
were not real revolutionists. Rather, they could be labelled as advanced
middle-of-the-roaders. But however we label them, these Armenakan
leaders and their rank and file followers, performed effective educa-
tional work, and considerable ground-breaking at the grass-root level
in Armenian communities by rousing the people from fatalistic indif-
ference to their national fate. They planted the seed of nationalism in
many fervent and fertile minds, and were quite proud of their remark-
able accomplishments in the course of just a few years, when they were
sidetracked and eventually ditched by two other organizations.

These newcomers were the Social Democrats, (Hunchakists) or-
ganized in 1887, and the Revolutionary Federationists, (Dashnakists)
founded in 1890. The leaders of these organizations were, for the most
part, young, dedicated visionaries, who wanted to attain their goal of
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securing justice and security for the Armenians in Turkey through
their own exertions if possible, but if that proved impossible, they
expected intervention and aid from certain European governments.
The Armenian Patriarchs of Constantinople were on the whole not in
favor of revolutionary activities and urged extreme circumspection so
as not to provide the Turkish government any excuses for increased
oppression. During the dozen years following 1878 they had counted
on European aid while praying for a change of heart on the part of
the Sultan.

Year after year they and their European friends pleaded their
cause in official circles in Europe. Year after year Armenian deputa-
tions from the provinces arrived in Constantinople, petitioning, en-
treating and begging, through the Armenian Patriarchate, for some
betterment of their lot. The European governments failed to agree
among themselves on the means and methods of introducing the
necessary reforms. Armenians naturally felt that these governments
had abandoned them to the tender mercies of the Sultan. On his part,
the Sultan realized the inability and unwillingness of Europe’s states-
men to come to grips with the Armenian problem and simply did
nothing. He would introduce “reforms” in his domain, as he pleased,
and he was not to be pressed or bullied by Europe’s statesmen or by
Armenian petitioners.

Here then was the dilemma that needed a drastic and quick solu-
tion, but with no solution in sight. Armenian leaders of all ranks
faced this dilemma at the beginning of the last decade of the last cen-
tury, in the year 1890. They were almost in despair because their
efforts had produced no results. Conditions had not changed for the
better in the Armenian provinces; in fact such changes as had been
made, affected the Armenians adversely. The path they had taken had
led to an impasse, and their efforts to achieve modest goals had proved
ineffective. They now were forced to use other means and tactics to
which the leaders of the two revolutionary organizations felt they were
irrevocably committed. They believed, moreover, that European inter-
vention in Turkey on behalf of the Armenian people was conditioned
by the successful use of revolutionary tactics. They wanted to do
things, and were prepared to undertake bold and dangerous moves if
necessary at any cost. There was no room for caution, circumspection,
or vacillation. Despite their skepticism of European statescraft, with
notable exceptions, they expected Europe’s intervention and aid.
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On July 27, 1890, in a demonstration staged by these activists
a few soldiers and some civilians were killed. The people showed that
they could demonstrate in the Sultan’s capital, under the very eyes of
Europe’s ambassadors. In the European press the event was reported
as “the first occasion since the conquest of Constantinople by the Turks
in which Christians dared to resist soldiers in Stamboul.” Here were a
handful of men bold enough to brave the consequence of their acts of
defiance. The fact that Europe had taken note of this event was thought
to be worth more than all the sacrifices that were entailed. News of the
event heartened and electrified Armenians in the provinces. Intermit-
tent clashes became frequent there between the Kurds and Arme-
nians. The latter were not only giving good account of themselves but
in certain engagements proved themselves more than the equal of the
Kurds.

As these encounters spread to the countryside the Armenian
peasantry was somehow able to secure arms. No longer could they
abide by a law that had tied their hands while allowing their deadly
adversaries to arm. The government responded to the demonstration
in Constantinople, and to the armed clashes between the Armenians
and the Kurds, by organizing the Kurds in cavalry troops. The forma-
tion of these units, known as Hamidiyeh regiments, was hastened, and
by 1892 there were 35 such regiments of 500 men each. The official
explanation given to the embassies in Constantinople was that these
new regiments were to act as auxiliary frontier guard troops for use on
the Russian border.

When the Sultan decreed the formation of these regiments, he was
well aware of the paralyzing jealousy that prevailed among European
governments, and knew that he could therefore proceed with his
sinister plans with impunity. At the same time, on his orders “Moslem
fanaticism was inflamed; Moslem cupidity was given a free hand; all
the barbarous masses were encouraged to enrich themselves and prove
their fidelity to their faith by robbing and killing their Christian
neighbors.” Of course these moves alarmed and terrified the Arme-
nians. Even the activist groups felt that the situation was becoming
desperate. In the provinces some underground resistance groups were
formed (one of these was entrenched in Sassoon), but beyond that
they could do little. Armenians were being robbed, dishonored and
murdered on any prtext. In July 1894 several thousand Armenian
villagers in Sassoon, after a heroic resistance, were overwhelmed and
massacred.
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These “horrors unutterable, unspeakable, unimaginable by the
mind of man™ prompted European governments to draw up another
proposal for reform. On May 11, 1895, the three principal govern-
ments concerned with these reforms presented the proposal to the
Sultan. The proposal “contained the very minimum of the measures
and reforms . . . necessary to apply in the provinces disturbed by recent
events to re-establish order and security, and guarantee the Armenian
population against a return of disorders.” The crucial points of the
project dealt with the appointment of governors, the participation of
Armenians in government and in the Gendarmerie, and the establish-
ment of a supervisory commission to “superintend the strict application
of the reforms.” On June 4 the Sultan rejected the proposal, stating
that his government would draw up its own reform project and would
put into force “reforms which are not contrary to laws and regulations
already in existence . . . " When this promised project was delayed,
and the European governments demanded some action, the Sultan
declared that he could not be pressed and pushed around by foreign
governments. On October 20 the Sultan’s own reform project was em-
bodied in a government order to provincial governors. By that time the
pressing need was not reform but the stoppage of widespread massacres
which had been organized by the Sultan himself. They were carried
out in many areas of Asia Minor.

Unforunately Armenian activist leaders had presented the Sultan
with a made-to-order excuse to carry out his sinister policy. A demon-
stration “with no aggressive character whatever” was organized and
staged on September 30, 1895, in Constantinople, with the hope of
inviting European intervention. But there was no intervention. On the
contrary massacres succeeded one another in the capital and in the
interior, where victims could be counted by the tens of thousands. A
year later when another band of revolutionaries in another daring
move broke into the Ottoman Bank and held it for some 24 hours,
likewise motivated by the same naive and disastrous reasoning, more
than 6.000 innocent Armenians were murdered in the Sultan’s capital
by Turkish mobs before the eyes of Europe’s ambassadors. Yet the
anticipated European intervention did not occur. At least one hundred
thousand Armenians perished in the massacres of the 1890’s. Some
authorities place this figure much higher.

The situation did not change after 1896, and under the circum-
stances it could not change. In 1904 the British ambassador reported
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that the “vice of gross misgovernment continues to render the life of
every Armenian unendurable.”

However, the Young Turk Revolution, which came with the slogan
“Freedom, Justice, Equality, Fraternity” for all, proved to be a short-
lived, illusionary promise. The Revolution was supposed to endow all
Ottoman subjects with equal rights, irrespective of race or religion. All
this sounded too good to be true. Nevertheless many Armenian leaders
fell in line with the idea, and one powerful activist group, the Dash-
nagists, joined hands with these Young Turk leaders in the fond hope
of bettering the conditions in the Armenian provinces. Now was the
time to test the genuine sincerity of these Young Turk leaders. This
“honeymoon” lasted not more than two years, though the Armenians
worked wholeheartedly with the Young Turks. They did this despite
the absence of actual reforms and even after the massacre of some
30,000 Armenians in Cilicia, in 1909. It soon became clear that the
Young Turk leaders were not much different from the old Turks.

Late in 1912 Armenian leaders, especially the Patriarchate, again
actively sought the official support of European governments. To their
unexpected surprise, this time their cause was sympathetically sup-
ported by the Czarist government of Russia. British and French gov-
ernments also showed revived interest. Russia took the lead to act
more or less officially for the British and French governments, as well,
and carried the negotiations for reform to a successful conclusion. The
Turks accepted the scheme and reforms, and the protocol to confirm it
was signed on February 8, 1914, between Russia and Turkey.

This last reform proposal provided for the grouping of the
Armenian provinces into two units, each with an Inspector-General as
senior administrative official, designated by the Powers and confirmed
in his office by the Sultan.

Despite their repeated disappointments, Armenians somehow man-
aged to retain a degree of optimism in the conviction that, despite
everything, God willing, their energy and intelligence would finally
overcome their insurmountable difficulties, and constantly kept search-
ing for light, for freedom, and for achievement. It is a matter of record
that in an extremely short period (1908-1914) under the unreal and
precarious freedom of the Young Turkish regime, the Armenians ex-
perienced throughout the country an unprecedented renaissance.

New and larger commercial enterprises were established, schools
were built in the remote hamlets, and young Armenians went in ever
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growing numbers to study in institutions of learning in Europe and
America.

Constantinople, and to a lesser degree the cities in the provinces,
became centers of enlightenment. Newspapers and periodicals vied
with each other for the best writers. Poets, novelists, essayists, phil-
osophers, educators met in cafes and editorial offices. Nor was the fair
sex without noteworthy representatives in this intellectual revival. The
Armenian language acquired a new richness, agility, and effervescence.

It is at this time that the Armenian national epic, David of Sasoon,
transmitted orally from generation to generation, came to light and
was taken down in writing. It has now been translated into such lan-
guages as English, French, Russian, and Chinese, and is on its way
to becoming a literary work of international significance. It is essen-
tially the story of victory of spiritual vision over brute force, man’s
undying hope that goodness will prevail. It was also at this time that
authentic Armenian music was “discovered” and enchanted audiences
in the capitals of Europe.
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II.

GENOCIDE
The Plan Unfolds

¢y

The year 1915 was the annus terribilis, the terrible and terrify-
ing year for the 2,500,000 Armenians then living in the Ottoman
Empire. The war was on, and they had reason to be apprehensive
for their future, but were nevertheless thankful to be alive at the be-
ginning of 1915. But by the end of that year only a handful of Arme-
nians were spared the deadly scourge that swept over every Armenian
community throughout the country and took its toll of 1,500,000
Armenian lives. The monstrous machinery which the rulers of Tur-
key had devised for bringing on this human carnage worked so ef-
fectively that before the end of that year Turkish officials could
congratulate themselves for having rid Turkey of its Armenian pop-
ulation and of the ever recurring question of Armenian reforms. Thus
in less than a year all Armenian families (except those in Constanti-
nople and Smyrna) were uprooted. Most of them were massacred out-
right, while others were deported to the desolate Syrian and Mesopo-
tamian deserts there to perish by massacre or starvation.

The story of the horrifying crime of the First World War per-
petrated by a band of madmen bent on “solving” a minority problem
through mass murder is not as well known as it should be. Excepting
the two very valuable and very voluminous collections of documents
bearing directly on this tragic part of Armenian history,’ there is
really no factual and fully documented account readily available to
\The Treatment of Armenians in the Ottoman Empire, 1915-16, edited by A. J.

Toynbee and issued as a British official publication in 1916; and Deutchland und
Armenien, 1914-1918, edited by Johannes Lepsius, published in 1919.
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the interested reader. Now, after a lapse of fifty years, it seems most
appropriate to inquire into the real causes which brought on this na-
tional tragedy, and also to explain the motives of Turkey's wartime
leaders for perpetrating this heinous crime against humanity.

Reasons and Pretexts

The principal cause for the deportation and massacre of the Arme-
nians must be sought in the birth of the Armenian Question as an
international issue between the government of Turkey and the prin-
cipal European powers. For nearly four decades the Armenian
people had petitioned the Turkish government for elemental
measures to safeguard their families and their property. Only after
they realized the futility of petitioning the government did they
in desperation seek outside aid or mediation by some international
authority. This aspect has been presented in the earlier section.

In 1914, conditions in the provinces were no better than they
had been during the four prior decades. The loss of some 200,000
Armenian lives in wholesale massacres had not brought security to
the survivors. The revolution of the Young Turks in 1908 had made
the latter masters of the empire. The institution of a fairly liberal
constitution under the Young Turks, to the accompaniment of the
slogan “liberty, equality and fraternity,” inspired the Armenians with
new hope. Henceforth, all Turkish subjects were to be endowed with
equal rights and duties, irrespective of race or religion. Armenian
leaders had welcomed the change and had cooperated wholeheartedly
with Turkey’s new masters. In 1909 Sultan Abdul Hamid was de-
posed, and there was wild rejoicing especially on the part of the Arme-
nians who thereby found more reason to cooperate with the new
masters of Turkey. Even the massacre of 30,000 Armenians, in 1909,
shocking though it was, did not appreciably decrease their optimism.
Many leaders still felt that nothing was to be gained by withholding
their support from the new government; and they were still inclined
to accept the government’s apologies for the “untoward” event on
the promise that those who were guilty would be duly punished.

By 1910-1912, however, Armenian leaders felt bitter disillusion-
ment. The government found one excuse after another to evade the
institution of reforms. It is true that during this period the govern-
ment was preoccupied with the Tripolitan and Balkan Wars, but its
studied coolness and total indifference to reform, and its tendency to
disprove and disregard complaints lodged by the Armenians, instead
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of trying to redress wrongs utterly disgusted the Armenians who now
felt themselves to have been deceived and betrayed. The ruling trium-
virate of Turkey, (Enver, Jemal and Talaat,) were just as reluctant
to introduce reforms in the Armenian provinces as was the govern-
ment of Abdul Hamid. In this bitter frame of mind they once more
looked around for outside help, and this time their cause was taken
up in earnest by the Russian government, strongly seconded by the
British and the French. The Russian government was able to impress
upon the Turks the urgency of reforms in the Armenian provinces,
and, as stated in Chapter I, a program of reforms was drawn up, and
a protocol for its implementation was signed between Russia and
Turkey on February 8, 1914.

Negotiations for reforms between the Russian government, (acting
in consultation with the head of the Armenian Church at Etchmiadzin,
in the Caucasus) and Turkey had been in progress for more than a
year. From the very first the Turks naturally disapproved the whole
idea, and were quite displeased with the way the reform question
was being taken up by the Russian government. They tried unsuccess-
fully to have Armenian leaders in Turkey deny any interest in such
reforms, promising them reforms without invoking the interference
of European governments in their formulation and implementation.
But the Armenian leaders were not in a mood to accept these promises.
There had been enough promises from Turkish officials since 1908
without tangible results. The Turks were politely reminded of the
series of broken and unfulfilled promises, and the apparent impos-
sibility of bringing about reforms except through surveillance and
supervision of European governments. The fact that Armenian leaders
had had the audacity to tell Turkish officials that they could no longer
count on Turkish promises to implement measures for reform with-
out foreign supervision, infuriated the Turkish government. Though
there was no outward show of hostility or anger on the part of the
officialdom, subsequent events demonstrated that the rebuff was
something Turks could not forgive or forget. This was made clear in
specific statements made by many Turkish leaders, including Talaat
himself, when as Minister of the Interior he let loose, early in 1915,
infernal forces of death and destruction in all Armenian communities
throughout the Ottoman Empire. When, during the early phase of de-
portations and massacres the Patriarchate in Constantinople implored
the Turkish officials to put a stop to these inhumanities, it was
told that the victims were paying with their lives for the grievous
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mistakes and miscalculations their leaders had made in asking for
reforms under foreign supervision.

Yet there is evidence that as early as 1913 and even earlier, the
Turks had been secretly planning to put an end to the vexing Arme-
nian Question by eliminating the Armenian population in the Ottoman
Empire at the first opportunity. All allegations and charges by the
perpetrators of the crime and by their apologists to the effect that the
Armenians had been plotting uprisings and revolts vanish when con-
fronted with impartial and documentary evidence.

The Plan and Procedure of the Massacres

After the fateful decision which called for the total exter-
mination of the Armenian people in the Ottoman Empire—by up-
rooting them from their homes and deporting them to inhospitable
deserts, by killing all able-bodied males, by enslaving the youth of
both sexes and by starving the rest—the Turkish government did not
have to wait long to carry out its carefully secreted, fiendish plan.
The outbreak of the war in August, 1914, presented the hoped for
opportunity. They would guard the secret; not even their ally Germany
would be informed of it. Of course, when the plan got under way it
would be difficult to conceal the crime, but such considerations were
not to interfere with its execution. They would have a free hand
during the war, and would turn a deaf ear to all humanitarian pleas
from the missionary-minded European governments. They would even
ignore protests by the German government, suggesting that they do
not meddle in Turkey's internal affairs. In all these calculations these
evil men were brutally realistic, and unfortunately able to guage the
situation quite correctly both as to circumstance and timing.

Soon after the outbreak of the war the Turkish government ab-
ruptly dismissed the two European Inspectors-General, and unilater-
ally abrogated all reforms which it had undertaken by the protocol
signed on February 8. This was followed by the mobilization of the
army for eventual participation in the war. In the autumn a general
. order for conscription for all men between the ages of 18 and 50 was in
force. Of course Armenians were conscripted with the rest. By the end
of October mobilization was completed and Turkey was at war on the
side of the Central Powers. In December Turkey’s military operations
began against the Russians. Initially the Turks were successful and
for a few weeks they made considerable advances in the Caucasus
under the leadership of their War Minister Enver. But by January
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1915, their luck seemed to have run out, and soon they were in full
retreat all along the Caucasian front. On their eastern front the Turks
faced some Armenian elements fighting in the Russian ranks (because
they were Russian subjects). These Armenian units had distinguished
themselves in the course of the fighting, which had tragic consequences
for Armenians fighting on the side of the Ottoman Empire.

Soon Enver was back in Constantinople, and caused rumor to be
spread to the effect that the defeat of the Turkish army was due to
treacherous Armenians fighting on the Russian side. That in itself
was more than enough to strain relations between the Armenians and
Turks in many communities. But Enver inflamed the tense situation
further by charging that Armenian draft-dodgers in Turkey had
crossed into Russia and were fighting against the Turks. Such irrespon-
sible talk coming from the Minister of War could not fail to have
the intended impact upon the mass of the Turkish populace. Thus
officially the Turks could blame their disaster on the Caucasian front
to the defection and treachery of Armenians. The allegation, un-
founded and baseless though it was, became a sinister weapon in
Turkish hands. It meant that the Armenians in the Turkish armed
forces could not be trusted, and therefore something had to be done
to neutralize them. And something was done without delay.

A decree was issued to army commanders ordering them to disarm
Armenians in all fighting units, to take them out of the fighting ranks,
and to regroup them into special labor battalions. This was late in
January, 1915. Orders went out to requisition arms of all description
owned by Armenians. These were to be collected by local authorities
on the pretext that the government needed all arms for the prosecu-
tion of the war. In February, the conscription age for Armenians
was extended to include all males between the ages of 15 and 60.
While these orders, issued in strict secrecy, were being carried out,
the government showed its hands by the sudden and wholesale arrest
of some 1,000 prominent Armenians on the night of April 24 in
Constantinople. Those arrested included community leaders in all
walks of life: clergymen, teachers, journalists, physicians and lawyers,
men of letters, merchants and well known businessmen. They were
sent under heavy guard to the interior of the country, and subse-
quently were murdered.

This single and ominous event shocked and stupefied the Arme-
nians in Constantinople. They did not know what was happening,
and even had they known, they were utterly helpless to do anything
















































































































































































































































